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npu o4yHOU opme 0OyUueHHUsI.

1. ®opmbI TeKkyLIero KOHTPOJIS O AUCHMUILINHE

Juctuumnmna «HOCTpaHHBIN A3bIK» U3ydaeTcs Ha | Kypce mpu o4HO# opme 00ydeHHs
U BKIIOYaeT B cels cieayromue (opMbl TEKYLIEr0 KOHTPOJIA: YCTHBIM ONpOC, MHChMEHHAs
pabora.

2. OuleHOYHBIE CPEICTBA JJsl TEKYIIEro KOHTPOJIsA
OrneHOYHBIE CPENICTBA I TEKYIIETO KOHTPOJS 10 JuCHUIInHE «IHOCTpaHHBINA S3BIKY

Tabmuma 1

OneHouHbIe CPENCTBA AJIs TEKYIIETO KOHTPOJISA

(ounas popma

00y4JeHuUs)

n/n

HaunmenoBanue
pazzaena u TEMbI

dopma TEeKyIIEero
KOHTPOJIS

OueHouHbIE
cpeacTBa
(mpuMepHbIE BONIPOCHI U 3a/1aHNs)

donetnka.

YCTHBIN ompoc

[TpounTaTh BCIYX OTPHIBOK OPUTHHAIBHOTO
TEKCTa Ha aHTJIMHCKOM sI3bIKEe, OOparias
BHHUMaHKE Ha ero (POHETHUECKUE
0COOEHHOCTH.

I'pammartuka.

nuchMeHHas pabora,
YCTHBIN OITPOC

CocTaBUTh NMUCHBMEHHOE PE3IOME IO
OTPBIBKY OpUTHHAJIBHOTO TekcTa (2500
3HaKOB), oOOpamas BHUMaHHE Ha
rpaMMaTHYeCKHe CTPYKTYPBI
aKaJIeMUYECKOTO aHTJIMHCKOTO SI3bIKA,
[ToaroToBUTH KpaTKOE W3JIOXKEHHE Ha
AHTITHHACKOM SI3BIKE coJiepKaHne
OPUTMHAILHOTO TEKCTAa MO CHEIHaIbHOCTH
(1500 3nHakoB), oOpamias BHHMaHHE Ha
rpaMMaTH4ecKue CTPYKTYPBI
aKaJIeMUYECKOTO aHTJIMHCKOTO SI3bIKA.

Jlexcuka.

YCTHBIN OITPOC,
nuchbMeHHas paboTa

VYCTHBIN IIepeBOJ; TEPMHUHOB C PYCCKOTO
sI3bIKA HA aHTJIMUCKUN U 00paTHO;
CocTaBUTh IHCBMEHHOE PE3IOME IO
OTPBIBKY OpHUTHMHAJIBLHOTO TekcTa (2500
3HaKoB), oOpamas BHMMaHUE Ha
TEPMHUHOJIOTHYECKHE 0COOEHHOCTH
(COOTBETCTBEHHO CIEMATILHOCTH).

AynupoBanue.

YCTHBIN OITPOC

[Ipocnymare OTpPBIBOK Ha aAHIJIMHACKOM
A3bIKE M OTBETUTh  HA  BOIPOCHL
[Ipocnymare OTpPBIBOK Ha aAHIJIMHACKOM
A3bIKE €  IOCIENYIOIIMM  IEepecKa3oM
OCHOBHOI'O COJAEpPKaHUS Ha aHIJIMHCKOM
A3BIKE.

I'oBopeHue.

YCTHBIN OITPOC

IIpencraBuTh paccka3 Ha aHITIMHACKOM SI3bIKE
[0 TeME HCCIEe0BaHUsA ¢ 0OOCHOBAaHUEM €€

AKTYAJIbHOCTH Y1 HOBU3HLI.




Yrenue.

YCTHBIN 0Ipoc,
nuchbMeHHas paboTa

ITIpocmoTpoBoe YTEHHE

CIICOTCKCTa Ha

BOTIPOCHI,

[lpounTaTh W TOATOTOBHTH SumMmary
CHENTeKCTa Ha AaHIJIMACKOM  SI3BIKE
(1500 m.3HakoB) B aymuropun. Bpems
BBIIIOJTHEHUS 5 MHUHYT.

OTpPBIBKA
AHIIUUCKOM  SI3BIKE C
MOCJIEAYIOIMM OTBETOM Ha IMOCTaBJICHHBIE

ITucemo.

HCbMECHHAS
pabora.

HOI[FOTOBI/ITI) IIUCBMCHHOC  PE3IOMC

crenpanbHocTH (2500  11.3HAKOB)
aynutopuu. Bpems BoinosHeHus: 60 MUHYT.

Ha
aHTIINHACKOM  S3BIKE OTpBIBKa TCKCTAa 110

B

YreHue u nepeBo.

nUuchMeHHast paboTa,
YCTHBIN OITPOC

[Ipountath W NHCBMEHHO IEPEBECTU
OTPBIBOK TEKCTa IO CIENHAIBHOCTU
(2000 m.3HaKoB) B aynuTOpHH. Bpewms
BBITIOJIHEHHS 60 MUHYT;

VYCTHBI IIepeBOJ; OTPbIBKA TEKCTa IO

crenuanbHocTd (1500 m.3HAKOB) B
aynutopuu. Bpems Boimonnenust 30
MUHYT.

3. IlepeyeHbr KoMIeTEHIMH ¢ yKa3aHWeM JTanoB HX (opMHPOBAHMS B mpollecce

OCBOCHHSA TUCIHMUIIJINHBI

[lepeyeHb KOMITETEHIMI U UX COCTABIISIOIINX, KOTOPBIE JODKHBI ObITh C(HOPMHUPOBAHBI MPU

W3YYEHUH TEMbI JUCIUILTUHBI « THOCTpaHHBIN S3BIK», IPEICTABIICH B Tabmuiie 2.

Tab6muna 2
[lepeuenb KOMIETEHIIMIA 1 ATAIBI KX (HOPMUPOBAHHS
B TIPOIIECCE OCBOCHUS TUCIUTUINHBI
Kon dhopmupyemoit
Ne | HaumenoBanue paznena | KOMICTCHINH (cocTaBIsrOIICH ®dopma TeKyliero
/T Y TEMBI KOMITCTCHIIUN) KOHTPOJIS
1. ®donHeruHKa. VK-3, VK4 YCTHBIN OnpoC
2. I'pammaTuka. YK-3, YK-4 HCbMEHHas paboTa,
YCTHBIA OIIPOC
3. Jlexcuxka. VK-3, YK-4 YCTHBIN OTIpOC,
UChMeHHas paboTa
4, AynupoBaHue. YK-3, VK-4 YCTHBIN ONPOC
9. ["'oBopenue. YK-3, VK-4 YCTHBIN OIIPOC
6. Urenue. VYK-3, YK-4 YCTHBIH O1poc,
nHChbMEHHAs paboTa
7. [Tucsmo. VK-3, YK-4 nucbMeHHas paboTta
8. Urenue u mepeBoI. VYK-3, VK-4 nUcbMEeHHas pabora,
YCTHBIA 0IIpOC




4. KoHTpoabHbIe 3aJaHUsI HJIU HHbIEe MaTepUAaJibl, He00X0AMMBbIe /IJI OLleHKH 3HAHMIA,
YMEHUIi, HABBIKOB M (MJ1H) ONbITA 1eATeJbHOCTH, XapaKTEePU3YIOIIUX ITANbI
(¢opMupoBaHUs KOMIIETEHLIHII B Mpoliecce OCBOEHUS JUCHUILINHBI.

Tunossbie OLEHOYHBbIE CPEACTBA AJIs TEKYLIEro KOHTPOJIS

Tema 1. ®oHeTnka

YCTHBII onpoc, IPUMEPHBIE BOIIPOCHL:

[TpounTaTh BCIyX OTPHIBOK OPUTHHAIBHOTO TEKCTA HA aHTJIMIICKOM SI3bIKE, 0Oparas
BHUMaHME Ha €ro (POHETHUECKUE OCOOCHHOCTH.

Tema 2. 'pammaTuka

[Tucemennast pabota, mpuMep 3a1aHHs:

CocTaBUTh NHCBMEHHOE pE3IOME 10 OTPHIBKY OpHUTHHaIbHOrO TekcTa (2500
3HAaKOB), oOpaimiasi BHUMaHUE HAa TpaMMaTHYECKHE CTPYKTYPbl aKaJeMHYECKOIro
AHTJIMHACKOTO SA3bIKA.

YCcTHBII onpoc, IPUMEPHbIE 3aTaHHs:

[ToArOoTOBUTE KpaTKOE U3JIOKEHUE HA AHTJIMHUCKOM SI3BIKE COJAEPKAHUE OPUTHMHAIBHOIO
TekcTa 1o cneunanbHocTd (1500 3HaKoB), oOpaiasi BHUMaHUE HAa TPAMMATHYECKUE CTPYKTYPhI
AKaJIEeMHYECKOr0 aHTJIMHUCKOTO SI3bIKA.

Tema 3. Jlekcuka

VYCTHBIN OnpoC NPUMEPHBIE BOMPOCHI: YCTHBIA MEPEBOJ TEPMHUHOB C PYCCKOTO SA3bIKA
Ha aHTJIMICKUI 1 00paTHO.

[TucemenHas pabora, mpUMeEpHbIE 3aJaHUS:

CocTaBUTh TUCBMEHHOE PE3IOME 110 OTPHIBKY OpUTHHAIBHOTO TeKcTa (2500 3HaKOB),
oOpamass ~ BHUMaHh€ Ha  TEPMHUHOJIOTHYECKHE  OCOOCHHOCTH  (COOTBETCTBEHHO
CIELUATBHOCTH).

Tema 4. AynupoBanue

[Ipociymare OTpPBIBOK HAa AHIVIMMCKOM SI3bIKE M OTBETUTH Ha BOMpOCHL. IIpociymiars
OTPBIBOK Ha AHIJIMHCKOM S3BIKE C IOCIEAYIOIIMM IE€PECKa30M OCHOBHOIO COJEp)KaHHUS Ha
AHTJIMHACKOM SI3BIKE.

Tema 5. I'oBopeHue

VYerueit  onpoc. IlpencraButh paccka3 Ha aHIVIMMCKOM — sA3BIKE 110 TEME
UCCIIeIOBaHMs ¢ 000CHOBaHHEM €€ aKTyaJlbHOCTH U HOBU3HBI.

Tema 6. Urenne

[IpocMOTpOBOE UTEHHE OTPBIBKA CIEUTEKCTa HA AHIVIMMCKOM S3BIKE C MOCIEAYIOIIUM
OTBETOM Ha I1OCTaBJIEHHBIE BOIIPOCHI.

YCTHBIN OIPOC.

[IpounTtath M NOArOTOBUTH SumMmary CHIELUTEKCTa Ha aHrmickoM s3bike (1500
1.3HaKOB) B ayUTOPUU. BpeMs BbIMOIHEHUS 5 MUHYT.

Tema 7. Ilucemo

[1oArOTOBUTE YCTHOE PE3IOME Ha AHTVIMMCKOM SI3bIKE OTPBIBKA TEKCTA 110 CHIEHHATIBHOCTH
(2500 m.3HaKOB) B ayIUTOPHUHU.

[Tucemennas paboTa.

[loAroToBUTH NHCBMEHHOE pE3IOME Ha AHMVIMMCKOM SI3bIKE OTpBhIBKA TEKCTa I10
cnernuaabHocTH (2500 1.3HaKoB) B ayauTopun. Bpems BeimonHeHus: 60 MUHYT.

Tema 8. UreHnne u nepeBos

[Tucemennas paboTa.

IIpounTarh M NHUCBMEHHO NEPEBECTU OTPHIBOK TEKcTa Mo crenuaibHocty (2000
1.3HAaKOB) B ayuTOpuu. Bpems BeimosHeHust 60 MUHYT. YCTHBIA OIIPOC.

YCTHBIN TIepeBo]] OTpbIBKA TeKcTa Mo crenuaibHocTd (1500 m.3HaKoOB) B ayAUTOPHH.
Bpewms Boinmonnenust 30 MUHYT.



OueHoYHbIE CPeACTBA ISl IPOMEKYTOYHOM aTTeCTANMHU
IIpumepHBbIe BONPOCHI HA 3a4eTe:

[IpumepHbIe 3a1aHKA 1JIs1 YCTHOTO ONpoOcAa:

1.
2.

Find the differences between academic and non-academic text.
Analyze the paragraph and find its main parts - topic sentence, body sentence,

final sentence.

©ooND O~ W

Find different ways of connecting parts of an abstract.
What is the main purpose of a summary?

What type of essay is the example given?

Was the statistical information described correctly?
Find mistakes in the cited piece of writing.

Find the mistakes in the given grant proposal.

Name the main features of a research report.

Answer to the following questions:

1 What are you?

2 What is your special subject?

3 What field of knowledge are you doing research in?

4 Have you been working at the problem long?

5 Is your work of practical or theoretical importance?

6 Who do you collaborate with?

7 When do you consult your scientific adviser?

8 Have you completed the experimental part of your dissertation?
9 How many scientific papers have you published?

10 Do you take part in the work of scientific conferences?
11 Where and when are you going to get Ph.D. degree?

O0pa3ubIUCbMEHHBIX3/1aHUIA:

TASK 1.

1. Assess the academic features of the piece of writing.

2. Organize a paragraph according to the principles of academic writing.

3. Read the article and write an abstract for it.

4. Read the article and write a summary for it.

5. Write the plan of an essay for a given topic.

6. Use the following tables/ graphs and write the description of the information given.
7. Write different ways of quoting the material of a given author.

8. Generalize the following information for a research report.

TASK 2.

Make full sentences by matching the correct halves.

a) Before we come to the end 1)there are four major features.

b) I'd be glad to answer 2) we start the discussion now.

¢) To summarize 3) by quoting a well-known saying.
d) We can conclude 4) we should reduce our costs.

e) In my opinion 5) any questions now.

f) I’d like to suggest 6) I'd like to thank you for your

participation.

TASK 3.
The sentences a-e below are the end of a presentation, but they are in the wrong order.
Put them into the right order.



So, I'd now be glad to answer any questions.

I sincerely hope you'll all go away with a more complete picture of the
principal

Very briefly, there are three. Firstly, fund-raising; secondly, publicity; and
thirdly, political lobbying.

So, that brings me to the end of this presentation.

Finally, I'd like to leave you with something which | heard recently. "You can't
please all the people all the time, but we should certainly be able to feed all the
people all the time.’

TASK 4.

Translate into English:

a)- BBeI3HaKOMBICITOMCTAThEH?

- Jla. I mpouuTain ee Buepa.

- UnTepecHas crarbs?

- OueHsb.

- MeHns Toke uHTepecyeT 3Ta npobiema. Hajgo mpouuTars 3Ty cTaThio.

- [IpounTaiiTe. B BBOAHOI 4acTH aBTOp 3HAKOMUT YUTATENS C UCTOPUEH

BOIIPOCA, & B OCIEAYIOLIUX pa3Jesiax Mbl 3HAKOMUMCS C METOZOM HCCIIEJOBaHMS,
MIOJIy4YeHHBIMH TaHHBIMU U BBIBOJAMH aBTOPA.

b) 1 - BeI unTanu mocineaH00 cTaThio JokTopa C. B MOCIEAHEM HOMEPE KypHaia?
- [la. - Yemy ona nocssinieHa? - CaMbIM OCJIEIHUM METOJaM UCCIIEA0BaHUS.

2 - YUeMy TIOCBSIIIEH TTOCIICTHUN )KypHAJ 3TOro roaa?

3 - O yeM uzeT peyb B MOCIEIHEH cTaThe, KOTOPYIO BBl pouuTanu? - O
MOCIEAHUX JOCTHKEHUSIX B MOEH 00J1aCTH HCCIeI0BaHUS!.

4 - O yem nocnenue cTpaHuLbl paboThI? - O HOBEHUIINX pe3yNbTaTax
HCCJIEIOBAHMUS.

5 - 41 xoten Obl 3a7aTh BaM HECKOJIBKO BOIIPOCOB: BO-TIEPBBIX, KAKOBA TEMA CTAThH;
BO-BTOPBIX, KAKOBA €€ 11€JIb; 3aTEM - KaKOB IPEAMET UCCIIEIOBaHUs, U, HAKOHEII, O
yeMmoHa (coaepxanue)?

TASK 5.

Match the more formal verbs with their less formal (spoken) equivalents.
formalinformal

1)to acquire a)to put into action
2)to reduceb) to pull out

3) to accessc) to get worse

4)to appreciate d) to buy

5) to capture e) to pay

6) to deteriorate f) to cut down

7) to implement g) to get into

8)to rationalize h) to take

9) to remunerate i)to understand
10) to withdraw j) to make simpler




TASK 6.
Read and translate the text:

One of the great moral challenges of our time is the rising tide of inequality in liberal
democracies around the world. This includes Australia, where both income and wealth inequality
are increasing, especially the latter.

There are arguments about the rise of China and other authoritarian regimes threatening
the viability of liberal democracy. But a deeper problem is the persistent inability of liberal
democracies to live up to their own moral promise. That promise is one anchored deeply in the
fundamental equality and freedom of their citizens.

It’s not that liberal democracy is going to collapse anytime soon. But there are deep
fissures emerging that constitute a fundamental moral challenge to its flourishing.

In many ways, this has been a contested feature of liberal democracy from its inception.
Indeed, it embodies, at its heart, a philosophical quandary that was articulated by Jean-Jacques
Rousseau in The Social Contract back in 1762: how is it possible to reconcile freedom and
equality with power?

Many contemporary political scientists argue that we shouldn’t confuse liberal democracy
with social justice. At best, it offers a peaceful means for the transfer of political authority,
converting real stones into the “paper stones” of ballots.

This kind of minimalist democracy might be the most we can hope for. However, I
believe liberal democracy, in any meaningful sense of the term, will not survive in the long run if
it doesn’t embody a commitment to its citizens’ basic equality. And this is increasingly under
threat today, from at least two directions.

First, income and wealth inequality remain stubbornly entrenched. Second, deep social
and cultural change IS transforming liberal democratic politics.(From
https://theconversation.com)

Conepmanne KaHANAATCKOI'0 JK3aM€EHa:

Ha xannunarckoM sk3amMeHe acUpaHT (3KCTEPH) JOJIKEH MPOAEMOHCTPUPOBATH YMEHUE
MOJT30BaThCS MHOCTPAHHBIM SI3BIKOM KaK CPEICTBOM MPO(ECCHOHATBLHOTO OOIIEHUS B HAyYHOM
cepe.

AcnupaHT (PKCTEepH) AODKEH BiIaieTh opdorpadudeckoid, opPpo3muuecKoi, JeKCHIeCKOn
)41 FpaMMaTquCKOﬁ HOpMaMHU U3y4aCMOI'O sA3bIKa U IMPAaBUJIBHO UCIIOJb30BATh UX BO BCCX BHUAAX
peUYeBO KOMMYHHUKAIIMH, B HAYYHOU cepe B popMe YCTHOTO ¥ MUCHbMEHHOTO OOIIECHHUS.

Ha xanguparckoM »sk3aMeHe acnupaHT (3KCTEpH) [JOJDKEH IPOJEMOHCTPUPOBATh
BJIAJICHUE TOATOTOBICHHONM MOHOJOTMYECKOM PEYbl0, a TaKXke HENOArOTOBIEHHON
MOHOJIOTHYECKOW M JUATOTHYECKON PEUYbl0 B CUTyaIlMd O(PHUIIMAILHOTO OOIICHUS B Mpeneax
MPOTpaMMHBIX TPEOOBaHUH.

OLIGHI/IBaeTCH COACPIKATCIIbHOCTD, aJcKBaTHas pcanm3anus KOMMYHUKATHBHOTO
HaMepeHus, JIOTUYHOCTb, CBSI3HOCTB, CMBICIIOBasE W  CTIPYKTYpHas  3aBEPILICHHOCTH,
HOPMATUBHOCTDH BbICKA3bIBAHU .

AcnupaHT (IKCTEPH) AOKEH MPOJAEMOHCTPUPOBATH YMEHHWE YHUTATh OPUTHHAIBHYIO/
AyTEHTUYHYIO JIUTEPATYypy MO CHEUHAIBHOCTH, ONHUPASICh HA U3YYEHHBIH S3BIKOBOM Marepual,
(¢oHOBBIE  CTpaHOBETUYECKME U  MPO(EeCCHOHANbHBIE 3HAHUSA, HAaBBIKU  SI3BIKOBOM H
KOHTEKCTYaJIbHO! JOTaJKU.

OLIGHI/IBaIOTCSI HaBbIKW M3Y4YarolICro, a TaAKXC IMOUCKOBOI'0 U MPOCMOTPOBOI'O UTCHUS. B
INEpBOM CJIydyaC OUCHUBACTCA YMCHHUC MAKCUMAJIbHO TOYHO W aJCKBATHO H3BJICKATH OCHOBHYIO
nH(OPMALINIO, COACPXKAIIYIOCS B TEKCTe, MPOBOAUTH OOOOIIEHHE M aHaTu3 OCHOBHBIX
MOJIOKEHUU MNPpCABABICHHOIO HAYYHOI'0 TCKCTAa [JId MOCICAYIOIICTO TICpCBOJAa Ha A3BbIK
OGy‘IGHI/ISI, a TAaK¥XKXC COCTAaBJICHHUA NHUCbMCHHOI'O PE3IOMC HAa MHOCTPAHHOM S3BIKC. IIncrMeHHbIi
NEpCBOJ, HAYYHOr'0 TCKCTAa IO CHCHUAJIBHOCTHU OLCHUBACTCA C YUCTOM 061_[[6171 AACKBATHOCTHU
MEepPEeBO/Ia, TO €CTh OTCYTCTBUSA CMBICIOBBIX HMCKaXXE€HHM, COOTBETCTBHUSI HOPME U Y3YCYy SI3bIKa
TepeBo/ia, BKIOYask yIoTpeOIeHHEe TEPMUHOB.


http://www.imf.org/en/publications/fm/issues/2017/10/05/fiscal-monitor-october-2017
http://www.imf.org/en/publications/fm/issues/2017/10/05/fiscal-monitor-october-2017

PestoMe mNpoYMTaHHOTO TEKCTa OILEHHBAETCS C Yy4eToM O0beMa W MPaBUILHOCTH
U3BJICUEHHONW HH(OpMaIK, aJeKBaTHOCTH peaju3aliil KOMMYHHKAaTHBHOIO HaMEpeHUs,
KOPPEKTHOCTH 0000ILEHH 1 aHaIn3a OCHOBHBIX IOJIOKEHH, COIEPKATEIbHOCTH, IOTHYHOCTH,
CMBICJIOBOM M CTPYKTYPHOU 3aBEPLICHHOCTH, HOPMAaTUBHOCTH TEKCTA.

[Ipy1 mOMCKOBOM M NPOCMOTPOBOM YTEHUU OLICHUBAECTCS YMEHHUE B T€YEHUE KOPOTKOIO
BPEMCHM OIPEACIUTh KPYI PAacCMATPUBAEMBIX B TEKCTE BOIPOCOB M BBIABUTb OCHOBHBIC
IIOJIOXKEHUs aBTOpa.

OnenuBaercst 00beM U PABUIBHOCTH U3BJICUEHHONW HHPOPMALIUH.

CTpyKTypa KaHAUAATCKOI0 IK3aMeHa:

Kangunarckuii 5k3aMeH MO aHIVIMICKOMY SI3BIKY MPOBOJIUTCS B JiBa 3Tana. Ha mepBom
JTare acnupaHT (IKCTEPH) BHITIOJIHSICT:

1) YCTHBIM TEpEeBOJ] Ha PYCCKUU S3BIK, PE3IOMHUPOBAHUE M KPATKOE H3JIOKEHUE
OCHOBHOTO COJIEP>KaHUSI OPUTHHAIBHBIX/ AyTEHTHYHBIX HAyYHBIX TEKCTOB MO CIIEIMATLHOCTH Ha
AHTJIMMCKOM SI3bIKE, MMPOYUTAHHBIX U MPOAHAIM3UPOBAHHBIX ACHUPAHTOM (IKCTEPHOM) B XOJI€
MOATOTOBKH K dk3ameHy. O6muit 06sem TekctoB 600 000 - 700 000 meyaTHBIX 3HAKOB.

2) MUCBMEHHBIA TEpeBOl Ha PYCCKUM SI3bIK OPUTMHAIBLHOTO/ ayTEHTHYHOTO
Hay4YHOT'O TEKCTa MO CIEeIHAIIBHOCTH Ha pycckuit s3bp1k. O0beM Tekcta 15000 meuaTHbIX 3HAKOB.

[Ipoananu3upoBaHHas IUTEPATYPA U MUCBMEHHBIN IIEPEBO] IPEABABIISIIOTCS KOMUCCUU B
JI€Hb JK3aMEHa.

KauecTBo BbIMOMHEHUS 3aJaHUN OILEHUMBAETCS MO 3aYETHOM CHUCTEME U SIBISETCS
YCJIOBHEM JIOIYCKa KO BTOPOMY ATaly 3K3aMeHa.

Bropoii aTam sk3aMeHa BKJIIOYAET B CeOs TpU 3a/1aHUS:

- U3ydarolllee YTEeHHE HE3HAKOMOTO OpPUTHHAJIbHOTO/ ayTEHTUYHOIO TEKCTa I10
cnernuanbHocTH. O6BbeM TekcTa 2500-3000 meuaTtHpIX 3HaKOB. Bpems BeimonHenus 45-60 MUHYT.
@opMa MpPOBEPKU: MHUCBMEHHOE PE3IOME Ha AHIIIMHUCKOM S3BIKE C IIOCIEAYIOLIEH YCTHOU
MpEe3EHTALNEN;

- Oernoe (IIPOCMOTPOBOE) UYTEHHWE OPHUTHHAIBHOTO TEKCTa IO CIEIUATbHOCTH.
O6bem Tekcrta 1500-2000 medatHbIX 3HakoB. Bpems BbmonHenust 2-3 muHyTh. Dopma
MIPOBEPKHU: TIepeiada U3BICUEeHHOM NH()OPMALIUK HA AHTIIMICKOM SI3BIKE (YCTHO);

- Oecena ¢ PK3aMeHATOpAaMU Ha QHTJIMICKOM SI3BIKE TIO BOIMPOCAM, CBSI3aHHBIM CO
CHEIHUATBHOCTBIO U COJICPKAHUEM HAay4YHOTO MCCIIEIOBAaHUS aclupaHTa (IKCTEpHA), €ro TeMe,
aKTyaJlbHOCTH, LEJNAM U 3a7adaM, OOBEeKTY M TMpeaMeTy, palbouel THMoTe3e, HOBU3HE,
TEOPETHYECKOM, MPAKTHIECKOM 3HAYMMOCTH U arpoOaIinm.

PesynbraThl 5K3aMeHa OIEHUBAIOTCS 110 MATHOAITEHON CHCTEME.

O0pa3ubl 3K3aMEeHAIUOHHBIX TEKCTOB:
OTpBIBOK Ha pe3ome

For 18™-century philosopher Immanuel Kant (1970, 54), an enlightened person is one
who embraces intellectual maturity, or the ability to think for one’s self independently. The basis
for this claim is that people possess a common ability to reason, making it their duty, as
individuals, to cultivate that powerso, ultimately, they can live together more harmoniously
(Kant, 1970, 54-55). To do so, Kant (1997, 57-66) recommends that people should act only per
moral maxims which preserve both the deciding individual’s choice and the agency of all other
rational beings. In other words, when people maintain their right to decide for themselves while
refraining from infringing on everyone else’s right to do the same, they are doing so in an
enlightened way (Kant, 1997, 57-66). This enlightened disposition Kant (1970, 54-55) believes is
reflective of an autonomous, or self-ruling person since those who are truly free apply their
mindfulness to all decisions, especially those concerning the well-being of themselves and
others.

Consequently, Kant (1970, 54-56) would claim that in society, it is of the utmost
importance for people to embrace this view of freedom, or autonomy, or enlightenment. One
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reason for this is that no one person composes an entire population, and because of that, it is
more accurate to view society as a domain in which rational wills coexists (Kant, 1970, 56-57).
As such, a free, autonomous, or enlightened person recognizes this fact since the quality of being
mindful involves the recognition of one’s right to assert freedom in a way which agrees with
his/her will, while also satisfying his/her duty to respect the right of others to do likewise (Kant,
1970, 56-57). From this, Kant (1970, 58-59) would claim that one who is a good member of a
community is one who lives in this enlightened way since when people recognize their right to
liberty in conjunction with their duty to recognize the common bond of Reason they share with
others, peace and prosperity unfolds. Hence, when a society functions in a way which preserves
individual freedom while stopping none from enjoying theirs, it is operating properly (Kant,
1970, 56-59). Finally, a properly running society relies on autonomy, enlightenment, or dutiful
freedom since it is the most logical and practical way to avoid ochlarchy, or mob-rule, as well as
the divisiveness of rule by one or a few (Kant, 1970, 59).

Now, Kant (1970, 58-60) would agree that a populace should awaken, or become mindful
of their responsibility to one another as innately rational and volitional beings who share a
common reality; since it is only then that they can operate in the best way for one and all. To
achieve such an end, Kant (1970, 55-57) recommends that a libertine atmosphere in which
reason flourishes can help to refine or educate people to break free from ignorance and the
prejudices, falsehoods, and superstitions associated with it. That is when people live in a place
where honest and open communication thrives, and where they can freely use the power of their
mind to scrutinize each other’s beliefs, for the common interest, that population is an aware one,
and not one which faces the perils of blind dogmatism or wild speculation (Kant, 1970, 55-60).

In sum, one may claim that Kant (1970, 55-56) believes an enlightened population is an
integral component of the functionality of a state for a variety of reasons. First, social cohesion
which is the very fabric of political harmony remains intact when one embraces the logical
assumption that no one’s capacity for reason is lesser or greater than another’s, and because of
that all people rightfully deserve the respect fitting of a person (Kant, 1970, 59). Accordingly, a
nation, which is a collection of rational wills coexisting in the same designated space, demands
an enlightened populace because if there were no dutifully free people, who act only by what is
best for themselves and their compatriots, society would slip into mob-rule (Kant, 1970, 55-57).

OTpBIBOK HA NEPeBOJ

Hence, to Kant (1970, 59-60), an enlightened populace is not only possible conceptually,
but it is also necessary for the continuity of society since the alternative, ochlarchy, or mob-rule
is what would ensue if no one lived dutifully free.

Also, one may claim that a national spirit or common ground that all people of a nation
could identify and relate with depends upon an enlightened populace too (Kant, 1970, 56-59).
First, rational beings can acknowledge one another’s shared ability to reason, and make way for
that shared power to serve as a basic ground for respect between members of the same country
(Kant, 1970, 55-57). Now, since all citizens of a nation have a common power to reason, will,
and act it is not a right of any to prevent another from enjoying that natural ability (Kant, 1970,
56-57). Consequently, Kant (1970, 55-60) would claim that an enlightened population would
help to conserve a nation’s spirit since the power to engage in enlightening, or rational dialogue
aides in preventing small-minded aggression, and ultimately the reality of an unenlightened gang
ruling oppressively.

Furthermore, the progress of a nation relies on an enlightened population as well (Kant,
1970, 56-58). That is because if people were unable to reason, the discovery, application, and use
of order, logic, and stability would be impossible, and the formation of society, an untappable
potentiality (Kant, 1970, 55-57). However, the reality of orderly societies which move forward in
time stably, give credence to the view that Reason is real and progressive (Kant, 1970, 55-58).
From this, one may claim that an enlightened populace which recognizes and acknowledges that
times change due to their inherent ephemeralness assists in moving a nation forward, in a rational

10



way, and stops it from stagnating in comparison to other countries (Kant, 1970, 55-60). Hence,
the progress of a nation depends on people’s inherent capacity to mature into a mindful
understanding of history as a process of moving beyond the present just as time naturally, or
rationally marches forward (Kant, 1970, 58-60). Finally, if it were not for people’s power to
think of progress in this way, everyone’s understanding of history would be without meaning,
which is key in the application of history to one’s way of acting as an enlightened political
subject (Kant, 1970, 55-60).

Through Rousseau’s (1987, 166-170, 205-207) lens, the meaning of a citizen is one who
asserts his/her will at the ballot by deciding in a way which considers his/her wants and needs in
connection with the wants and needs of other citizens who are to decide with the same general
understanding in mind. In other words, one may infer that to Rousseau (1987, 166-170, 205-207)
a functioning democracy depends on an intellectually knowledgeable citizenry or those who take
into account what is best for themselves as well as others. Much like Kant’s (1970, 55-60)
understanding of an enlightened individual, Rousseau (1987, 170), who pre-dated Kant, has a
like-minded view of a citizenry, or those whom he believes free societies depend upon for their
ability to operate properly, or per their namesake.

That is, the types of government’s which exist can only be true to their type if their
populaces maintain them (Rousseau, 1987, 170-172). Accordingly, in a liberal society, when
each vote reflects what is best for the individual as well as for the rest of his/her compatriots, that
population is fulfilling the meaning of the form of rule they embrace (Rousseau, 1987, 178-181).
Hence, an enlightened person in a Kantian (1970, 55-60) sense, or an authentic citizen in a
Rousseauian (1987, 178-181, 205-207) sense, who considers their will and the will of all others
whom they share society with, would best suit democracy. Finally, that is because a democratic
mode of government which defines as rule by the people, or by one and all coheres with the
reasoning and acts of enlightened individuals, or true citizens (Rousseau, 1987, 178-181, 205-
207).

Also, Rousseau’s (1987, 197-201) view of a citizen matches with the social contract on
which democracies rests. That is, the social compact, or that agreement which people and
governments tacitly acknowledge as being the bedrock of their democratic societies, where
people forgo untamed freedom for protection by government, is most fitting for a citizen in a
Rousseauian (1987, 197-201) sense. First, a social contract involves the many recognizing a
governing body to rule in their name, which is ultimately a dyadic relation, but in power and
numbers, it is the many who submit to a few (Rousseau, 1987, 205-206). Accordingly, to
maintain a balance of power between the ruled and rulers, it is necessary for the ruled to be in
solidarity (Rousseau, 1987, 206-207).

OTpbIBOK Ha nepeckas

Consequently, a true citizen, or one who decides with his/her interests and the interests of
all others in mind, is helping to preserve the balance of power between the governed and the
governors since that individual is choosing in a way which displays the union of his/her group, or
the many (Rousseau, 1987, 205-208). Hence, by acting in solidarity, one can help to uphold the
fundamental need for equal power between rulers and ruled so that the citizenry in which that
person is a part can remain safe from government oppression (Rousseau, 1987, 202-207). Lastly,
since a proper citizen is one who keeps these factors in mind, it follows that his/her enlightened
disposition is the best suit for democracy or that form of government which revolves around
social agreement (Rousseau, 1987, 197-207).

Moreover, Rousseau’s (1987, 166-170) vision of a citizen, like Kant’s (1970, 55-60)
understanding of an enlightened person, is one who decides under no compulsion or coercion.
That is, though there exists a general state of mind which one must grow into, to be on the same
page with his/her compatriots for the common good of one and all, Rousseau (1987, 166-170)
and Kant (1970, 55-60) would claim that that individual must want to do so himself/herself.
From this, one may infer that Rousseau (1987, 166-170) and Kant (1970, 55-60) would argue
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that an enlightened person, or a real citizen, helps to preserve his/her nation’s spirit, or that
general cultural outlook that all individuals recognize as being inherent and unique of their
country.

One may make this claim because by authentically choosing to assert one’s will in the
way that that individual sees fit for the well-being of his/her nation’s ethos, by considering one’s
self and all others, that person is doing so both freely and out of genuine respect for one’s nation
(Rousseau, 1987, 166-170). Thus, when one genuinely regards his/her will as a conduit to both
safeguard and progress the culture that person identifies with and shares with his/her cohabitants,
he/she is doing so in a way fitting of an enlightened being or actual citizen (Rousseau, 1987,
205-207).

From this, one may claim that Rousseau’s (1987, 166-170) vision of a citizen is the
political equivalent of Kant’s (1970, 55-60) understanding of an enlightened individual. One
reason why this claim is justifiable is that both Rousseau (1987, 166-170) and Kant (1970, 55-
60) share in the view that people can reason for themselves, and conceptualize reasoning for
others. As such, Rousseau’s (1987, 166-170) citizen, or Kant’s (1970, 55-60) enlightened
individual, embrace individuality by dutifully recognizing other people’s right to do the same,
which is only possible through using reason as a guide for how to treat others properly in a
Kantian sense, or politically care for them as Rousseau would argue.

(From http://www.inquiriesjournal.com/articles/1656/the-value-and-benefit-of-an-
enlightened-people-for-the-continuity-of-democratic-societies)
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